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humanity, was made capable of suffering and mortal. He also, having suffered for the
salvation of the human race upon the wood of the cross and died, descended to hell,
rose again from the dead, and ascended into heaven; but descended in spirit and rose
again in flesh, and ascended to come in both alike at the end of the world, to judge
the quick and the dead, and to render to every man according to his works, both to
the reprobate and to the elect, who all shall rise again with their own bodies which
they now wear, that they may receive according to their works, whether they be good
or bad, these perpetual punishment with the devil, and those everlasting glory with
Christ.

There is moreover one universal Church of the faithful, outside which no man at
all is saved, in which the same Jesus Christ is both the priest and the sacrifice, whose
body and blood are truly contained in the sacrament of the altar under the species
of bread and wine, the bread being transubstantiated into the body and the wine into
the blood by the divine power, in order that, to accomplish the mystery of unity,
we ourselves may receive of His that which He received of ours. And this thing, the
sacrament to wit, no one can make (conficere) but a priest, who has been duly ordained,
according to the keys of the Church, which Jesus Christ Himself granted to the
apostles and their successors.

But the sacrament of baptism, which is consecrated in water at the invocation of
God and of the undivided Trinity, that is of the Father, and of the Son and Holy
Spirit, being duly conferred in the form of the Church by any person, whether upon
children or adults, is profitable to salvation. And if anyone, after receiving baptism,
has fallen into sin, he can always be restored (reparari) by true penitence.

Not only virgins and the continent, but also married persons, deserve, by right
faith and good works pleasing God, to come to eternal blessedness.

No definition of the authority of the legislator is included in the
matters of faith set forth in this statement, nor does it contain any
assertion of the necessity of the Roman primacy as a consequence of the
apostolic character of the Church and as the visible guarantee of its unity.
In the circumstances, however, these points were self-evident. The con-
fession of faith was uttered as the ipsedixii of the successor of Peter; it
was registered by the approval of the sacred council without discussion,
as the preliminary to a series of constitutions issued, not as matters for
further debate, but as pronouncements of a supreme tribunal. At the
root of doctrinal development throughout the Middle Ages lies the
acceptance of the principle that the visible Church, one, holy, catholic,
and apostolic, was also Roman, that the ultimate decision in questions
of faith and order depended upon the judgment of the Roman see, ttiat
the primacy of Peter among the Apostles had been inherited by his
successors. It is true that the continuous chain of historical testimony
which was needed to connect this theory with the age of the Apostles was
wanting; the foundation of the Roman episcopate by Peter was a received
tradition which had probability, but rested upon no certain historical
proof. But it is equally true that the tendency of the Church to look to
the see of Peter for guidance in matters of difficulty was of early growth,
and that it is impossible to determine whether this arose from an implicit
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